When other Rulers defend Dissidents
The Situation of Protestants and Orthodox Christians in the Polish-Lithuanian Commonwealth of the Saxon Era
For as long as it existed, the Commonwealth was a multi-confessional country, with Catholicism prevailing as a result of both the number of followers and the applicable law. The latter, however, granted protection as well as a wide range of social, economic and cultural freedoms to followers of other religions, including the Muslims and the Jews. Greek Orthodox, Orthodox and Protestant followers also had quite substantial political rights guaranteed by applicable legal acts, with the Warsaw Confederation as the main example. Established at the convocation of the Sejm in 1573, it granted equal rights and protection of the state to members of other religions apart from Catholicism. Although it applied mainly to the nobility and on a larger scale to townspeople, the Warsaw Confederation was a unique phenomenon in Europe of the early modern era, as it was the first act guaranteeing religious tolerance within the law in an entire country. Applied in its entirety for over a century, it provided the Commonwealth with the status of a country where no outright religious persecution of religions other than Catholicism occurred. Religious tolerance in the Commonwealth in the 16 th and 17 th centuries was and still is the subject of lively discussions, mainly among Polish, Lithuanian, Belarusian and Ukrainian historians, as well as from other Euro-pean countries. However, besides the mainstream discussions, there is still the issue related to the attempts at limiting social and religious freedoms of non-Catholics in the Commonwealth and to riots and massacres with a religious background. Significant increase in the limitations on public freedoms and the political rights of followers of other religions occurred in the Commonwealth during the reigns of two rulers of the Wettin dynasty. Research related to the Polish intolerance that lasted over half a century is somewhat unpopular among historians, not only from Poland, but also from the countries that feel a bond with the Commonwealth due to their common history (Lithuania, Belarus, and -with some reservations -Ukraine). This may come as no surprise since it shakes the myth of the tolerant state 'without the pyres' -to use a term introduced 50 years ago by Janusz Tazbir into the canon of thinking about the Commonwealth 1 . As a result, most Polish coursebooks contain only a few lines regarding the limitation of the rights of non-Catholics in the second half of the 17 th century and the first 70 years of the 18 th century, or at best a paragraph in chapters on the social-religious situation. Similarly, not many valuable articles or scientific monographs can be found. Apart from the works of Wojciech Kriegseisen, who attempted to present the situation of the Polish and Lithuanian Protestants in the so-called Saxon era in a general light, other publications focus on specific phenomena or incidents within the history of Polish intolerance 2 . The most popular ones include the Torun case in 1724, constituting a basis for the most frequent discussions on the international consequences of religious intolerance in the Commonwealth in the 18 th century. However, outside the mainstream discussions remains the question to what extent the internationalization of the Torun case and also other incidents was caused by intolerance in the Commonwealth as a result of intentional policies, subordinate to the interests of some European countries (especially Prussia, Russia and in the 1720s-40s, including England and the Netherlands) and to what extent it resulted from actions taken by Polish and Lithuanian religious dissidents who, deprived of the protection of their own king, sought justice and protection from Protestant and Orthodox monarchs.
This article constitutes an attempt at presenting the status of research within Polish historical science regarding the issue of intolerance in the Commonwealth during the period of the two Wettin rulers. It was created based of hand-written documents as well as printed ones, and of selected literature (see Bibliography). However, it is selective and does not describe the specific publications of selected historians. The results of their work, however, were presented in chronological order presenting the stages of Polish intolerance and the problem of its transformation into an international problem, impacting negatively on the image of the Commonwealth in the 18 th century's 'enlightened' Europe. A deliberate decision was made that the analysis would not use publications of historians from other countries, as they analyze the issue of intolerance in the Commonwealth from a completely different perspective, exaggerating the significance of the issue, especially the so-called Torun incident, as it is the case with German or British historiography. Meanwhile, it was just one of the incidents occurring in the history of Polish intolerance, with no groundbreaking significance.
In Lwowskiej", 45 (1917), 2: pp. 140-154, 3: 239-256, 4: 353-367, 5: 430-454, 6: 521-548, 7: 638-657, 8: 756-768, 9: 837-848, 10: 934-942 1708 -1711 , ed. E. Kizik, (2012 Well-Organised State, (1996), p. 106. in the case of really important events, could last even a few dozen hours -as in the autumn of 1756, after the outbreak of the Seven Years' War, for the intention of restoring peace in Saxony and maintaining it in the Commonwealth 7 . A new type of pilgrimage was gaining in popularity, to locations related with patron saints of the Commonwealth and paintings or statues famous for miracles. The cult of patron saints developed in the Commonwealth, including St. Adalbert, St. Stanisław, St. Stanisław Kostka canonized in 1726, St. John Cantius (beatified 1676, canonized in 1767, but named the patron of Poland and Lithuania by Pope Clement XII in the year 1737) or Blessed John of Dukla (beatified in 1733) 8 . Above all, however, there was the cult of the Virgin Mary, with its visible symbol being the coronation of the painting of the Blessed Virgin Mary famous for miracles in the monastery in Jasna Góra on 8 September 1717 9 . This initiated a certain campaign for coronating other Marian images throughout the entire Commonwealth, not only in Catholic churches, but also in Uniate ones 10 .
The Marian cult became a significant element of the Sarmatian culture and the ideology of the bulwark of Christianity or rather Catholicism, also cultivated despite the obvious military weakness in the political arena of the Commonwealth. The increase in religious zealousness was connected with the rejection by the nobility in the middle of the 17 th century of the principle of equality of Christian denominations and the beginning of a process of increasing hostility towards non-Catholics, initially mostly the Protestants, and later the Orthodox Christians too
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. This resulted in pushing the infidels in Poland and Lithuania to the position of second-class citizens as early as in the second half of the 17 th century, although before 1717 they exercised greater legal freedom than the Catholics in most protestant countries or in Russia
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. This was guaranteed by the article on the freedom of religion confirmed for years starting in 1573. In 1696 the issue of freedom of religion was treated very marginally. Certain limitations on the rights of the Protestants were introduced in 1710, on the occasion of terminating all legal acts established during the reign of Stanisław I, although those regulations did not affect the infidels severely, being more of a loss of certain privileges obtained in 1705 thanks to the intercession of King Charles XII. The King of Sweden was undoubtedly the first among foreign monarchs to take care of the interests of the Protestants, not only Polish and Lithuanian ones, but also those from Silesia. However, he did not contribute to improve their position in the Commonwealth; on the contrary, he even contributed to the increase in hostility towards them from the Catholics. In 1716 they took the opportunity created by the limited reform of the constitutional law related to the termination of the Tarnogród Confederation, to limit the right of dissidents 13 . This was stipulated in articles II, IV and V of the Warsaw Treaty. The first one prohibited chancellors and sub-chancellors from confirming all royal grants for foreigners and non-Catholics, if that was to be at the expense of the Catholics. In reality, it meant that Protestants could not bear any titles or hold office in the Commonwealth. Article IV forbade celebrating dissident church services in places other than already existing churches ('congregations'), and at the same time the services were supposed to consist in quiet, individual prayers, without sermons or singing. Failure to comply with the ban was punished with fines, prison or exile for both the minister and participants in the illegal religious congregation. In practice, it also included non-Catholic funerals outside the congregation or the Orthodox Church. This introduced far reaching limitations on the freedom of religion, strengthened by the ban on employing clergy and teachers, and most of all of building and organizing new churches or chapels since 1717, not only in royal cities, where it had been applicable since 1632, but also in private towns and villages, or even noble houses. Importantly, there was no clear stipulation of what was to be considered an 'old' church, where silent service was allowed, whether this term referred to those erected before 1674 or 1632. Article V of the Treaty of Warsaw forbade accepting foreigners into military service and recommended that the number of Catholic officers should be greater than the dissidents 14 .
The legal regulations introduced in 1717 aimed at the elimination of followers of religions other than Roman Catholicism, mostly Protestants, from the public life of the Commonwealth. Although this was never expressed directly, the possibility of holding national offices or performing judicial functions was limited or even excluded. As for the former, it was completely successful, however, as early as in the middle of the 17 th century when Protestants or Orthodox Catholics did not hold ministerial or more significant senator offices, and holding any so-called dignitary offices was quite unusual. After 1717 even those became totally unavailable for non-Catholics. As for judiciary offices, the objective was to eliminate dissidents from tribunals by means of expanding the ban on selecting them as tribunal members in Sejmiks, in compliance with the articles of the Treaty of Warsaw. This was completely effective, as even in May 1717 during the Tribunal in Vilnius, five dissidents selected by the nobles of a few districts were deprived of their deputy positions: Stefan and Bogusław Michał Grabowski, Jan and Adam Wołk-Łaniewski, Aleksander Beniamin Abramowicz and Jakub Wołan 15 . Within the following years, non-Catholics were refused the right to be selected not only to become members of Tribunals, but also of town and land courts 16 . Moreover, actions were taken in order to eliminate Protestants from class representation organs, which Catholics successfully obtained in 1718. During the Sejm in Grodno, Andrzej Piotrowski, a Calvinist sword-bearer from Wieluń, was deprived of the Parliament mandate, although he was rightfully selected during the Wieluń Sejmik. It was initiated on the second day by Lithuanian deputies lead by an arbiter, reverend Jerzy Kazimierz Ancuta. Piotrowski protested against it, but was only supported, and not very firmly, by another deputy from Wieluń. In consequence, the Deputy House excluded Piotrowski as a dissident 17 . This became a binding precedent for over 50 years and it only motivated non-Catholics to fight for their public rights for a brief time ineffectively, as proven by the interregnum in 1733. Firstly, over a dozen non-Catholic deputies were removed from the Convocational Sejm. Then, the articles of the confederation having guaranteed peace and safety to non-Catholics, they were banned from becoming deputies in Sejms and court and fiscal tribunals, holding dignitary, voivodeship, town and land offices. Neither could they be selected to become judges, sub-judges (subiudex) or clerks for town and land courts of law. The ban on gatherings and conventions of a religious nature was sustained, and furthermore, the non-Catholics were not permitted to seek the assistance or protection of other countries . Moreover, the latter were not eliminated from small armies of the Commonwealth. The infidels constituted a significant group within the officers of infantry and dragoon officers. Moreover, in the 1720s, their number outgrew the Catholics, which was non-compliant with the provisions of article V of the Treaty of Warsaw 21 . The anti-dissident regulations also had little impact on the social relations in private estates. Their owners in their own best interest did not comply with the resolutions of the 1717 Sejm, including the Catholic ones who in Greater Poland (Wielkopolska), Pomerania or in the eastern voivodeships frequently supported their non-Catholic subjects. What is more, they appointed them as ministers and teachers, and in the eastern voivodeships during the reign of Augustus III there were cases where Orthodox churches were built on private estates 22 . The action of eliminating the Protestants from royal city councils was more successful, including the ones where dissidents constituted the more dominant group. The culminating point was the famous Torun case of 1724.
The riots of 16-17 July between the Protestants and the Catholics resulted in wrecking the Jesuit college, desecrating the chapel, paintings and the tabernacle. The weak attitude of the magistrate dominated by the Protestants lead to the case being directed to the assessor court. It set up a special committee to investigate the case subsequently joined by assessors delegated by the Sejm. After an investigation lasting a few weeks and court proceedings lasting twenty days, on 16 November the assessor court sentenced 14 Protestants, including the president and mayor of Torun, to death. Nearly 50 other people were sentenced to imprisonment or severe fines. Lutherans from Torun were to pay high compensation to the Jesuits, fund a statue of the Virgin Mary, give one of their churches to the Catholics along with the monastery building and move their school outside the city walls. It was also decided that henceforth half of the city council members would be Catholics 23 . This harsh sentence was executed almost in its entirety, with only two convicts managing to save their lives. This was approved by King Augustus, who after 1717 in disputes arising from religious matters either supported the Catholics or at least maintained a passive attitude 24 . only the case in southern and western districts of Greater Poland, where similarly to Royal Prussia and the estates owned by evangelical Lithuanian magnates, mostly the Radziwiłłs, the situation of the Protestants did not worsen significantly 28 . The King of Prussia, however, was not guided by selfless concern for the fate of the Lutherans or Calvinists, but his drive to weaken the position of Augustus II and Saxony in the Empire, so that he would gain control over the German Protestant world. Undoubtedly, both Frederick William and his successor since 1740 also meant to discredit the Polish-Lithuanian nobles, which could result in facilitating or justifying the annexationist ambitions of Prussia towards the Commonwealth especially since he defended the Protestants living in regions that the Prussian monarchs had wanted to include in their country for a few decades and their dreams finally materialized in 1772 29 . As for the British diplomacy, they attempted to at least appear disinterested, as they always invoked the British monarch's title of the defender of faith. In reality, however, George I was driven by benefits potentially gained in Germany and Great Britain as a result of defending the Protestants in Poland and Lithuania. In the Empire, Frederick William, as well as George I, as the ruler of the hereditary Electorate of Hanover wanted to enhance his status among the Protestant dukes at the expense of Augustus II, thus consolidating the status gained in 1692 along with the elector title. Another important issue was the legitimization of the bishoprics of Bremen and Verden, taken from Sweden in 1719 and incorporated into Hanover. In England the issue of discrimination of the Protestants in the Commonwealth was used as propaganda for fighting the Catholics and Jacobites desiring the restoration of the Stuarts
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. The third state supporting the infidels in the Commonwealth was Russia. It mostly defended the Orthodox Church, whose rights guaranteed by the peace treaty of 1686 were not respected. Apart from using diplomatic means, Peter I also used his army stationed in Lithuania and Ukraine during the Great Northern War to repress the Unitarian church viewed as the main opponent of the Orthodox Church. The Tsar, while ferociously fighting the influence of the Orthodox Church in Russia especially its presence in the public sphere outside the country actively supported its existence and fought its enemies. In 1705 Peter I even participated in murdering a few monks and desecrating a Unitary Cathedral of Holy Wisdom in Polotsk 31 . Another issue was the destruction of land estates owned by the Unitarian Church and the St. Basil's Order in the eastern voivodeships of the Commonwealth, along with abducting the peasants living there to Russia. Peter I and his successors supported the Orthodox Church financially and diplomatically, since 1717 not only for religious reasons, but also political ones, as Peter I began using the dissident case to pressurize the Polish-Lithuanian nobility, mainly Augustus II, treating it as a part of vengeance for the King's political treason in concluding the anti-Russia Treaty of Vienna in 1719 32 . Therefore, it came as no surprise that in 1724 those three rulers were more than eager to take the opportunity created by the bloody case of the Protestants from Torun to intervene aggressively in Commonwealth affairs. This intervention was initiated by the King of Prussia, invoking the principles of the Treaty of Oliva guaranteeing the Polish and Lithuanian Protestants their rights and summoning the countries that were the guarantors of peace to take appropriate diplomatic steps 33 . Catholic France and Austria remained completely passive, while Sweden was very moderate, too 34 . The Netherlands and mainly Great Britain, however, defended the Protestants very firmly. The latter, in a most expressive and categorical manner, demanded that the Assessor Sejm decisions should be mitigated and the rights the dissidents had enjoyed until 1717 be restored 35 . Peter I went the furthest, calling the guarantors of the Peace of Oliva to launch a military intervention. His death on 8 February 1725 resulted in such a threat vanishing, and the new ruler of Russia, Catherine I and her favourite Aleksandr Menshikov also refrained from taking further diplomatic action 36 . The Commonwealth and the royal-electoral court was still subject to diplomatic pressure until the summer of 1726, mostly by Great Britain and the Netherlands. Finally, the conflict in the relations between the Commonwealth and the Protestant countries eased in the second half of 1726 under the influence of France and as a result of Frederick William's withdrawal, as he began to aim at an agreement with Augustus II and gain his will to cooperate regarding the German issue 37 . The Torun case brought no benefits for the Polish King as far as the internal affairs were concerned, and his authority in the international arena suffered remarkably. The worst outcome, however, was in store for the Polish and Lithuanian dissidents, whose situation not only did not improve, but on the contrary, after the initial declarations of the King and the Senate of the Commonwealth regarding respecting the freedom of faith rights, the Catholic environment began to rebel, resulting in establishing laws limiting the dissidents' public rights during the Convocation Sejm in 1733 38 . During the reign of Augustus III no such firm declarations were made in defence of dissident rights in the Commonwealth by the European countries. Great Britain almost completely withdrew from such actions, and their engagement in the Polish issues was practically nonexistent 39 . Prussia also limited its statements to defending specific individual congregations, and only used propaganda related to the violation of dissident rights in the Commonwealth during serious border conflicts, and even that only happened when the Polish Catholic Church was involved for example, when recruits were abducted for the Frederick's army from Church estates or during an infamous raid on a Catholic convent in Paradyż-Gościków in 1740 40 . Russia used the issue of violating the rights of the Orthodox Church in a similarly instrumental manner. It was a means of exerting pressure on Polish and Lithuanian nobles, influencing the course of Sejm sessions, and mainly an argument in the border disputes where the Polish side usually mentioned the plundering of Catholic and Unitarian churches along with the abductions of peasants. On such occasions, Russian diplomats referred to the significant limitations of the role and property of the Orthodox Church that, instead of the four bishoprics stipulated in the peace treaty of 1686, only had one the bishopric of Belarus. Moreover, they lost many monasteries and temples only within the area under the jurisdiction of the Catholic bishop of Vilnius of 5 monasteries and 164 churches 41 . The international relations in Europe and region had a serious impact on limiting the scale of interference of Protestant countries and Russia in the dissident issue in the Commonwealth, particularly the war between Russia, Austria and Turkey between 1736-1739 and the conflict between Prussia and Austria regarding Silesia that started in 1740. Augustus III as a Saxon elector was considered an ally of the fighting parties there, of Austria in 1741, then of Prussia for the following two years and in 1743 of Russia, which resulted in the countries most actively supporting the dissidents trying to maintain the best possible relations with Wettin. It was also important that the anti-dissident action in Poland gradually phased out after 1736. The Catholics were satisfied with the results thus far and the fact that the Protestants were marginalized in the country. The royal court was viewed as fully devoted to Catholicism, as proven by the ostentatious religiousness shown by Augustus III and his wife by, for example, organizing and participating in public religious services during their visits to Warsaw. There was also an important symbolic act of building a Catholic church idem, Opowiadania i studia historyczne, (1887) 44 . A far more precise description for the anti-dissident regulations of the Commonwealth states from the first half of the 18 th century was provided by German Frederick Schulz. In particular, he presented a detailed analysis of the provisions of the Treaty of Warsaw of 1716. As for the laws established in 1733 and approved in 1736, Schulz emphasized that those prevented non-Catholics from assuming court, public administration or military offices. Moreover, he mentioned that they were forbidden to seek protection with any rulers of other countries. Moreover, Schulz noticed that this legislation had an impact not only on the Protestants, but also on the Orthodox Church members 45 . Although the legal situation of the infidels in the Commonwealth was no different than the status of the Catholics in most Protestant countries or in Russia, limitation of the freedoms of Polish and Lithuanian dissidents, mostly Protestant, only occurred as late as the first half of the 18 th century. In Western and Central Europe, the process of confessionalization had ended by the mid 1700s, and the second decade of the 18 th century recorded a growth in the significance of the Enlightenment ideology, applying a strong emphasis on religious tolerance. "Therefore it came as no surprise that the first generation of the European Enlightened disapproved of tendencies arising in Poland that they hoped to see irreversibly eliminated"
46 . The result would be the support of the European elites for diplomatic interventions defending the rights of the Protestants in the Commonwealth, and mainly for the Russian intervention in Poland in the 1760s, ending with restoration of the dissidents' rights in 1768. The consequences of the process of limiting the rights of the dissidents lasting over half a century were very unfavourable for the Common wealth, leading to an image being created of an archaic, ultra-Catholic, very weak country unable to solve its internal issues on their own. Such an image, consolidated during the Confederation of Bar, was a major factor contributing to the fact that most European public opinion approved the act of the first partition. 
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Summary
The article addresses the problem of limiting the rights of Protestants and other non-Catholic Christian denominations during the reigns of two kings from the Wettin dynasty -King Augustus II (1697-1733) and King Augustus III (1733-1763). The process started as early as the second half of the 17th century, but it was fully accomplished in the years 1717-1736. In the article the author discus ses the resolutions of the sejms and other legal acts introduced at that time, the aim of which was to eliminate dissenters from public life. The Polish monarchs were inert towards the process. It was the rulers of non-Catholic European states (Prussia, Russia and Great Britain) that helped Protestants and Orthodox Christians in Poland. 
